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Restore to me the joy of your salvation. 

A desire and a need to write about salvation. 

Montevideo, July 3, 2021 

Feast of St. Thomas the Apostle 

Anniversary of the birth of Monsignor Jacinto Vera 

 

The clamor of the psalmist is present today as a call to our Church. The following reflections are firstly 

meant for priests, deacons, and those in consecrated life. They are to be shared with the laity too. In the 

face of a new cold polar wave of secularism, we are called to realize we have ample room to move with 

the help of God. This reflection endeavors to recover the meaning of salvation Jesus Christ brings to us. 

We are encouraged by the hope of knowing that true faith is the only way to happiness. 

Dear friends, 

For quite some time now, I have felt in my own heart a loud cry, often silent of many brothers and 

sisters who need Jesus Christ our Savior. Jesus Christ continues to be present today with his work of 

salvation in the Church and through the Church, His body. We are ministers of the Church, his servants, 

and we are called to listen to the prayer of the psalmist as if it was addressed to each one of us by many 

people around us: “Restore to us the joy of your salvation.” 

That is what these reflections that I wish to share first with priests, deacons, and those in consecrated 

life, but obviously to be shared with the faithful in this beloved particular Church that the Lord has 

called me to shepherd. 

I think that we ought to respond to that clamor. We must go out to meet our people, especially the 

poorest among us, to preach in season and out of season the joy of faith and the gift of salvation. That 

entails a truthful and sincere evaluation, a conversion of our heart and fine tuning some elements of our 

pastoral endeavors. 

I offer these reflections from my heart of shepherd, hoping that they may illuminate our journey but 

also open to a debate, to an exchange that, please God, may encourage us and fill us with courage to 

fulfill our mission of disciples-missionaries of Jesus, Lord and Savior.  

These reflections are not prompted by the pandemic. We can only foresee its consequences. Rather, 

they stem from an inner calling that I have been experiencing for many years. Is this the right time to 

present them? We will soon have the Ecclesial Assembly for Latin America and the Caribbean. Soon after 

that we will dedicate ourselves to the process launched by Pope Francis in preparation for the Twenty-

Sixth Assembly of the Synod of Bishops which is meant to begin by listening to the people of God and 

will be inaugurated by the Pope in Rome on October 10 and by every diocese on October 17. I chose not 

to wait and share with you these reflections.  

The bishops of Uruguay have recently approved the pastoral guidelines for the coming three years. The 

title we chose for the presentation of the guidelines is “Jesus filled with compassion saves us.” I think 

these reflections may help to expand on them, especially the following first four guidelines: 
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“To proclaim the mystery of Jesus who saves us. He nourishes us as Bread of Life and journeys with us 

until the end of times. With the Gospel as our point of departure, we review our criteria and options 

casting a compassionate look at humanity, suffering and hungry, called to participate in God’s own life. 

The following reflections are not those of a theologian but of a priest and bishop whom Pope Francis 

generously created cardinal, perhaps as a sign of his love for the Uruguayan Church. I do not ask you to 

agree with everything I propose but I do ask that you read this with an open heart without which any 

form of dialogue is impossible.  

What is the crux of the problem? We all know that we are in the midst of a cultural change of dramatic 

proportions that is changing the way we think, the way we live. This phenomenon taking place in the 

“western” world has reached us too. As part of this change, we realize that our faith grows colder and 

colder in the life of our people. It is a new polar wave of secularization1 that is not just outside the 

Church but has been creeping into the very Church, that is to say, ourselves. That is the crux of the 

problem. 

In my reflection and discernment, shared with others, I find a lead that helps untie the knot in which I 

think we find ourselves. In my view, we must recover the full sense of salvation in the face of 

secularization that has affected even some aspects of our own Christian lives. What does it mean to say 

that Jesus saves us? What does He save us from? That is why I share this reflection to open up a 

dialogue. 

About three years ago, the Congregation for the Doctrine of Faith published the letter Placuit Deo, 

approved by Pope Francis on “certain aspects of Christian salvation that can be difficult to understand 

today because of recent cultural changes.”2 The letter clearly asserts that “the good news of salvation 

has a name and a face: Jesus Christ, Son of God, Savior.”3 At the same time it warns us against two 

current trends that disfigure faith in Jesus Christ Savior. They are labeled “neo-Gnosticism” and “neo-

Pelagianism.” Are these trends present in our midst? How do they manifest themselves? 

I do not pretend to fully interpret the meaning given to these terms in the letter from the Congregation, 

yet I would like to offer my personal perspective on the difficulties and hopes that I perceive amongst us 

to announce with greater efficacy the gift of salvation. 

Can we have hope? Of course, we can! Secularization does not bring joy nor happiness to the human 

heart. The constant search for happiness, often obscured by consumerism and hedonism, challenges us 

to bear witness to the happiness of salvation, the joy of Christian freedom. This testimony is the product 

of a shared certainty: Faith is true, that is its intrinsic force. Faith is the bearer of happiness. It is what 

everybody is looking for even without realizing it. Jesus Christ is the Savior. We are called to embrace 

that gift.  

 

                                                             
1 I am obviously not talking here of a healthy and convenient separation between Church and state, rather to 
Jacobine secularization that corners religion into individual conscience and the relentless effort to remove religion 
from the public square so that it becomes a relic from the past.  
2 Placuit Deo, 1. 
3 idem, 8. 
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1. Pouring oneself in mission. Scarcity of fruits. 

 

The Church in Uruguay, free and poor, small, and beautiful, bears witness to the faith in her many works 

that make manifest the love of God. The challenge is this, whether she continues to be a fecund mother 

who engenders new children in the faith or not. A decrease in numbers, religious ignorance, moral 

relativism, decline in religious life, etc. constitute undisputable facts. The Church is called to be what she 

is, a universal sacrament of salvation. 

In the Church in Uruguay, we work, we pray day in day out. Christ is present in many different ways. The 

Gospel is proclaimed. We bear witness to charity. We live the communion of the body of Christ. We 

celebrate the sacraments. Most importantly, every day in so many parishes and chapels, we celebrate 

the Eucharist.  

In our country, the Church, the Body of Christ present in history, the People of God, lives and keeps 

burning bright the fire of faith. As you may have heard me saying several times before, I like to say that 

our Uruguayan church is poor, free, small, and beautiful.  

By her witness to charity, the Church in Uruguay makes a significant contribution to the life of our 

country, through numerous educational institutions, social work, and service. It is an undisputable fact. 

If we look at the almost 400 years of Church presence in our land,4 the good that she brought about in 

many different fields of our national history cannot be denied. The Church has been “the midwife of the 

fatherland.” She has been a missionary, a pioneer in education, promoter of assistance to the poor and 

the sick. She created the “estancias.” She brought the first printing press and the first industries. She has 

founded cities and towns. She has introduced agriculture and farming. She has initiated scientific 

development. The initial momentum at the dawn of our history continues today through many 

institutions of every kind: educational, cultural, social, sports, welfare and many more. 

What is the difficulty then? The great challenge is this: whether the Church continues to be a fecund 

mother who engenders children, or the glacial cold brought about by secularization makes her sterile. 

Each one of us may speak about different fruits and apostolic work and of all the good that the Church 

carries out today. We enjoy many beautiful testimonies of dedicated lives. Mrs. Cristina Torres5 died this 

past May 3. She was a lay person, humble and simple, recently retired from her work as a maid. She 

dedicated her life to the parish Mater Admirabilis in Jardines de Hipódromo with a spirit of prayer and 

service. There are many like her. These facts are a great consolation but cannot disguise another fact 

that becomes ever more challenging for the work of evangelization. 

Not too long ago a religious told me what I have heard so many times. It is difficult for many 

congregations to find candidates who want to come to Uruguay because of the pastoral aridity due to 

the scant response of our people. We know that there are many causes. However, for many years I have 

asked myself the following question: Is there anything that depends on us? How are we failing in those 

matters that depend squarely on us? What are we doing wrong or what could we do better so that our 

                                                             
4 This is well documented in the book “Desde la matriz. 400 años de presencia y servicio de la Iglesia en el 
Uruguay”, and there are more not even included in it.  
5 In Entretodos on May 22, there was an article on her life “Una santa de la Puerta de al lado” (A next door 
neighbor saint). 
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evangelization efforts bear fruit? “My father is glorified by this, that you bear much fruit and become my 

disciples.” (Jn 15, 8). 

Our pastoral efforts and missionary commitment seem to be insufficient in the face of a society very 

secularized for more than a century which is experiencing a second secularizing wave that freezes the 

faith of the majority. There are many consolations in our pastoral work. However, visiting parishes if we 

cast a realistic view, we notice that in many of them, the fire of faith is dying out. 

Some facts: 

The numbers of faithful are going down. The majority, especially in the popular neighborhoods of 

Montevideo, are older women. 

There is generalized religious ignorance. The basic tenets of the Catholic faith are no longer part of 

general popular culture. 

The broader context affects even the Catholic faithful who for the most part also have scant knowledge 

of the fundamental truths of the faith. 

Many parishes do not have any children in catechesis, not to mention youth groups or teenagers. 

There is increasing relativism inside the Church in matters of morality. 

The majority of Catholic schools has serious difficulties to evangelize. 

It is very difficult to find Catholic personnel for our educational and social works. 

The scarcity of vocations deeply affects the life of the Church. 

Most religious life which was key for our Church is disappearing before our very eyes. 

In summary the pastoral fruits do not seem to conform to the enormous effort of the Church. 

Is it only a question of numbers? Some people think it is, they say the bishop “is concerned about 

numbers.” That is not the case. It is about people. It is about “souls.” I further believe this has profound 

social consequences. Chesterton, an English writer who was a convert in the first half of the 20th century, 

said that when people stop believing in God, they go on to believe in anything. I think it is evident that in 

our society, the high suicide rate and low birth rate are but two manifestations that make patently 

manifest the loss of sense of life. This comes on top of full prisons (mainly of youth who are poor) and 

growing violence that goes clearly hand in hand with the exponential increase in drug addiction and 

trafficking. Does not this have to do with the secularizing cold that invades us? Are they not the young 

and poor the ones who suffer most, who see their horizon ever more limited and are pushed to 

consumption, pornography, and drugs? 

The Church in Uruguay, in the different neighborhoods of Montevideo, in the cities and towns of the 

other dioceses, as we mentioned, works hard and well. Yet in our current secularized society we run the 

risk of diluting the essential reason why she exists: to be a universal sacrament of salvation. When this 

happens, she no longer fulfils her mission. “But if salt has lost its taste, can its saltiness be restored? (Mt. 

5:13) 
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2. The Lord has placed his trust on us 

We are fortunate to have been born in these times and to have the Lord place his trust on us. God 

continues to act in our midst. Even though we may have different outlooks and sensibilities we must 

walk by faith, filled with hope anchored in the Lord. The youth going into the seminary or consecrated 

life challenge us to grow in fidelity. 

For quite some time I have been reminiscing about my own experience of faith beginning with my 

family and school, my experience as a teenager in Castores and my Salesian religious vocation, my 

priesthood and now the episcopacy. I have an interest in history, so I notice what the Church has 

accomplished since the Second Vatican Council, but I also see the difficulties and setbacks we have 

encountered. It is time to cast a serene look at our “recent past” and to be wisely critical of what we 

have lived. 

That is why I would like to offer this reflection. I feel compelled to do it as St. Jude says in his letter: 

“Beloved, while eagerly preparing to write to you about the salvation we share, I find it necessary to 

write and appeal to you to contend for the faith.” (Jude 3). By the grace of God, I have faith. Beyond our 

frailties I see God acting in our midst. I love my priestly vocation and when I echo the call of Christ to 

our youth, I feel the responsibility not to disappoint them. 

On more than one occasion and in different places I have pointed out that there coexist in our Church 

different outlooks on reality, theology, and different spiritual and ecclesiological sensibilities. This is 

only natural and positive when it is lived in fidelity to faith and the Magisterium; in unity around the 

bishop and the Pope. There are many interpretations of our current situation, but the facts are plainly 

seen, stubborn, cannot be ignored. We may lament, dream of older and better times and stay stuck in a 

very Uruguayan complaint. Alternatively, we can try to face reality and apply the knife where it is 

needed so that there can be healing. We may not all agree in everything, but we must move forward. 

We must walk together in this moment in history that is our lot. Each one has their own responsibility, 

but we are united in faith.  

In early March I visited the chapel of the Hospital Vilardebó, which I did not know. I was impressed by 

the great wooden doors. In them symbols of the three theological virtues have been carved out: the 

cross of faith, the heart burning with charity and the anchor of hope. In every age it is often heard the 

phrase written by the poet Manrique in his verse “Every past age was better.” Confronted with this 

pessimism that oftentimes overtakes us, a Christian knows that his or her anchor is hope in the Lord of 

history who mysteriously calls and has placed us in this moment to be his sign and bearers of his love, 

the living presence of His Kingdom, Body of Christ present in history. 

This is the best time for our mission because it is ours, the one God thought for us. We embrace it as a 

personal challenge and as Church. In the letter to Timothy, St. Paul makes a statement that has always 

touched me: “I am grateful to Christ Jesus our Lord, who has strengthened me, because he judged me 

faithful, and appointed me to his service.” (1 Tm 1:12). The Lord has placed his trust in me. The Lord 

has placed his trust in us. He asks us to announce Him at this moment in this place.  If He placed us in 

these times, it is because he deems us worthy to serve Him now and gives us His grace to do so. It is 

about accepting the challenge of these times with audacity and gratitude.  



6 
 

When I see the missionary zeal of our youth, the seminarians and those who ponder a priestly vocation, 

I am filled with joy as I extend an invitation to a challenging and motivating task. I am also moved and 

encouraged to be faithful by the perseverance of the elders in our Church who are not afraid of 

anything. That helps me to face the fact that we are contending Goliath with the confidence of David: 

“You come to me with sword and spear and javelin; but I come to you in the name of the Lord of hosts.” 

(1 Sam 17:45) 

The Church always navigates between the contempt of the world and the consolation of God. This is the 

time allocated to us to bear witness to the faith and undertake with God’s help the mission he has 

entrusted to us as his ministers. A French layman, who is an intellectual convert to Catholicism, Fabrice 

Hadjadj wrote a book entitled “The joy of being born in these times.” I am encouraged by this thought. I 

fully embrace the challenge implicit in this attitude.  

3. The gift of the Council. Difficulties in its implementation 

The Second Vatican Council addressed many concerns of the Catholic world of its time. It meant 

progress on many topics that the Church was long overdue to address. After more than half a century of 

its conclusion, we are called to take a healthy and critical look at its implementation and embrace it with 

a “hermeneutics of continuity”, not a break with the past. Paul VI stated that the Council had turned its 

gaze to humanity, yet not veered. The encounter between Church and secular culture was uneven. Not 

all the changes brought about bore good fruits. 

I believe that all of us, or a great majority, agrees that the Second Vatican Council was a gift from the 

Spirit to the Church. We read its documents and decisions and we feel we can identify with its great 

contributions to Catholic life. Of course, I adhere to the vision of the Council formulated by Pope 

Benedict XVI in the line of continuity and not a break. At this point we can begin to disagree with those 

who see in the Council a new beginning. Those who think that way argue we would be at the threshold 

of a new era that closes the chapter beginning with Constantine. It would be vital then to avoid any 

return to the past promoted by those who want to go back to the pre-conciliar years. I disagree with this 

view of something “completely new” that does not acknowledge God acting throughout history in the 

midst of His people. 

When the Council ended, I was 6 years old. My Christian life as a child and teenager was marked by an 

attempt to understand and listen to the meaning of the changes brought by the Council. We were 

constantly hearing different things, relativistic interpretations about faith and piety. Everything 

considered pre-conciliar was looked down on as something bad.  

I do not believe this to be the place to carry out an assessment of what the Council meant and its 

reception among us. I do believe that after more than half a century we owe ourselves a critical look. 

The Council galvanized many proposals that more restless Catholics had thought to be just and 

necessary aspirations taking the theological work in France and Germany as their point of departure.  

A new ecclesiological conception that would embrace the reality of the Church as a mystery, the Body of 

Christ, not just its description as a visible society, a perfect society, whose foundation in Christ is 

reduced to its hierarchical structure. 

An ecumenical opening 
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Dialogue with the world 

A return to Biblical and patristic sources 

Liturgical reform 

Freedom of conscience and freedom of religion 

The “aggiornamento” of the Church in light of rapid changes in society 

All these criteria and reforms were lived and applied in our Church. They undoubtedly bore many fruits. 

At the same time, I think that the wave of enthusiasm, renewal, and actualization that the Council 

brought about in the Catholic world and in our midst began to wane because the application of the 

reforms was unsettling many and ended up on many occasions marked by a superficiality that ended up 

sinking part of the legacy we received. 

St. Paul VI wished, in the magnificent allocution at the end of the Council, to talk about its religious 

value. “We say religious because of its direct relation with the living God who is the reason why the 

Church exists, everything she believes in, hopes for and loves. Everything that she is and everything she 

does.” He added: The religion of the God who became man has met the religion (for such it is) of man 

who makes himself God. And what happened? Was there a clash, a battle, a condemnation? There 

could have been, but there was none. The old story of the Samaritan has been the model of the 

spirituality of the council. A feeling of boundless sympathy has permeated the whole of it. The attention 

of our council has been absorbed by the discovery of human needs (and these needs grow in proportion 

to the greatness which the son of the earth claims for himself). But we call upon those who term 

themselves modern humanists, and who have renounced the transcendent value of the highest realities, 

to give the council credit at least for one quality and to recognize our own new type of humanism: we, 

too, in fact, we more than any others, honor mankind.” 

Veered or turned to? After all this time it seems that the encounter between the religion of God who 

became man and man who makes himself God has not been an even exchange. It seems as if 

secularized man and the world have entered the open doors of the Church and have left not without 

first trying to model her after their own criteria. As we opened the doors and went out to seek them, we 

have often left behind our own identity in pursuit of dialogue and understanding of the other. Many 

people no longer consider us an interesting partner in dialogue. 

In this half century there were lights and shadows in Catholic life. Yet, since Pope Paul VI issued his 

stern warning immediately after the Council until now, there is an indisputable fact in the western world 

at least. There has been a steady decline of Catholics in the west. Priestly vocations have gone down. 

Vocations to religious life have plummeted. Is it because a cultural change that came to the Church in 

the midst of Conciliar changes, or did the post-conciliar wind also contribute to that cultural change? If 

we were to consider this, in its proper proportion, assessing our situation I believe that there are many 

elements in our “recent past” that we could evaluate with greater serenity. We must consider them 

from the perspective of our Church history. It is an assessment we must carry out. 

4. Keeping the faith in the face of the danger of self-secularization. 

There has been a secularization of the faith. We talk of faith “Uruguayan style” which is a deist 

humanism or agnosticism imbued with positive human values yet, as it moves away from the Gospel as 
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its source, it becomes a boomerang. This “adult faith”, enlightened, humanist, anthropocentric, is 

opposed to a “magical faith” that still believes in God as revealed by Jesus Christ. This faith “Uruguayan 

style” does not beget Catholics whereas those families who keep the “magical faith” are able to pass it 

on to their children and thus, configuring the Church of tomorrow. 

 

A few years ago, at a mission in a slum, a man shared his witness which was pretty much like this: I lived 

in a hut, I used to drink, do drugs, and beat up my wife. One day some Evangelical Christians came to my 

house to invite me. “God saves you. Come with us.” He said he did not pay attention. The following 

week his brother who lived in similar conditions committed suicide. When they came back to his home, 

he decided to go with them. “I discovered the Lord. He saved me. I quit drinking. I stopped beating up 

my wife. I built my house. I looked for a job. God did save me.” 

Some time, before that, I was not a bishop yet, I was waiting in line at COMCAR to enter to visit some 

young persons I knew. A young man approached me.  He asked me if I was a priest. I told him I was. 

Right there he shared his testimony of conversion in jail thanks to the Word of God proclaimed to him 

by Evangelical Christians. He shared how he was now free and was coming back to announce Jesus 

Christ to his old companions because he had experienced salvation. 

Are we also fresh in the enthusiastic proclamation of the salvation Christ brings to us? I believe that a 

secularization of the faith has taken place in our midst. We sometimes speak of a faith “Uruguayan 

style”. It is sometimes even praised. Yet that is nothing else than an enlightened humanist agnosticism 

that some Uruguayan Catholics admire as a step towards maturity. 

We have often mentioned an anthropological faith. When religion ceases to be such, it loses its 

dimension properly religious as described by Paul VI at the conclusion of the Council. It becomes a mere 

step towards a superior state that presupposes adherence to a structure of significant values that 

orient the person around a central axis, giving consistency and value to their concrete life, while 

impelling them towards the outpouring of their lives in the service of those values. Whether one 

believes in God or not is secondary. All that would matter is living according to those values that bind us 

with others in the search for welfare, progress, justice, and peace among the peoples of the world.  

That anthropological faith is made manifest in those who live according to human values. They are 

largely Christian values too, yet that does not quite constitute a religious faith. For some authors this 

would be a “mature” faith. From that which is deemed magic one gets to the rational, accepted by all 

men of good will, with the added value of something supposedly “scientific” that prevents a religious 

faith considered childish. 

I am sure all of us know of wonderful people from different political sectors or different environments 

within our reality who have left a deep and positive mark in our country, yet they did not have faith. It is 

possible that many among them, were not just Agnostics and with a benevolent regard for the Church 

and the faith, but even radically opposed to the Church. Without acknowledging it, they were the heirs 

of a Christian culture that undergirded their “anthropological faith.” 

So, reaching a “mature faith” which is not “magic” very clear words are set aside: “The one who 

believes and is baptized will be saved, but the one who does not believe will be condemned.” (Mk 

16:16). The theology of grace and justification of St. Paul is set aside too. “A person is justified by faith 



9 
 

apart from the works prescribed by the law.” (Rm 3:28) (Ga 2:16) God will find ways to offer salvation to 

all yet, it is our task, in fidelity to the Word of God and the teachings of the Church, to proclaim the joy 

of faith, as the foundation in our civilization to every authentic humanism, even as it becomes agnostic 

or unbelieving. At the same time, we cannot be naïve. The more this humanism detaches from the 

Gospel, its source, the more it becomes like a boomerang that destroys in its way the foundations of 

that very same culture rooted in the Gospel. The laws on abortion, euthanasia or gender ideology are 

but examples that appear to us clothed in humanism when they are in fact destroying human life and 

the order in society. 

Holding a “mature faith”, humanist, anthropological, open to transcendence yet without faith in God as 

revealed in the Catholic tradition, without a faith downplayed as “magic”, is often hailed as a faith for 

the enlightened. This new Gnosticism rejects a “magical faith” that believes in the corporal resurrection 

of Jesus Christ, in the miracles as real facts, in transubstantiation and in the efficacy of grace.  

An enlightened faith, humanist, anthropocentric may be valid for those who profess it. It has had and 

still has many examples of admirable people, men, and women, who did good for Uruguay and its 

people, but it is not the Catholic faith. 

On the other hand, I notice that there is a phenomenon in our midst that draws a dividing line 

threatening yet again with a watering down of the Catholic identity of some members of the Church. 

As a general rule, those Catholic families that adhere to the so-called “mature faith” have been unable 

to pass on their faith to their children. If they were able to pass on those values, they later find them 

embodied in a political option or in their participation in movements related to humanism, the 

environment, gender, etc., rather than within the Church, whose rites seem to them to be stagnant, 

incomprehensible, empty, magic.  

On the other hand, those who hold on to a so-called “magical faith” pass on the faith of the Church to 

their children with greater efficacy. In these environments there is a renewal of devotion, adoration of 

the Blessed Sacrament, prayer of the Rosary, participation on Sunday, and even daily Mass, joined 

together with a proclamation of the Gospel and service to the poor. 

This description is undoubtedly a simplification, yet, with different and proper nuances to each family 

and situation, I think it describes our reality and it is having very important consequences in the inner 

life of the Church. 

5. Three proposals for a pastoral conversion 

At the root of the problem there seems to be a watering down of faith in Jesus Christ as Savior just as 

the Church has always understood it based on Scripture. Salvation always entailing a commitment that is 

human, temporal, social, transformational yet always looking to heaven. Three interrelated elements 

seem to support this assessment. 

These situations have been described much better than what I can offer in this brief reflection. I do want 

to call our attention to three elements that I think we ought to address urgently if we want to save our 

faith and that of so many brothers and sisters from this second secularizing wave that we are immersed 

in. Pope Francis has spoken of a pastoral conversion (EG 27-33). We have to make sure that all of our 

structures have a missionary dimension. I believe we are called first and foremost to a conversion of 

heart to believe that Jesus is the Savior: “You are to name him Jesus, for he will save his people…” (Mt. 
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1:21) Indeed, “there is salvation in no one else, for there is no other name under heaven given among 

mortals by which we must be saved.” (Acts 4:12) In our Catholic faith we either believe in God as 

revealed by Jesus Christ and taught by the Church in her two-thousand-year history or faith becomes a 

humanism with a religious coating that will soon be absorbed by more radical and appealing options. 

If we go that way, we may continue with a fallacious discourse claiming that the action of the Church is 

about transforming social structures according to the spirit of the Gospel. Then, the religious 

dimension ends up becoming a decorative feature of little relevance. Alternatively, we carry out the 

mission of the Church which is the efficacious proclamation of the salvation that Jesus Christ brings 

entailing, of course, the transformation of structures according to the spirit of the Gospel, as it was well 

understood by our grandparents who were lay Catholics committed to “the cause.” 

To that end, I invite you to consider the following three elements 

1. TO RECOVER A BASIC DISCOURSE ABOUT FAITH 

2. TO RECOVER THE SENSE OF ORIGINAL SIN, ITS DOCTRINE AND WISDOM 

3. TO RECOVER THE FULL MEANING OF SALVATION AND ANNOUNCE IT WITH JOY. 

 

5.1. To recover the basic discourse of faith 

The basic discourse of Christian faith that integrated culture is unknown to a vast majority of our people 

today, especially children and the youth in popular neighborhoods. There is no universally believed and 

accepted discourse even in Catholic circles. One often finds a subjective faith that each one develops 

without objective reference to the truths which used to be part of the basic knowledge of every Catholic 

rich or poor. Among the truths of faith most often forgotten there is the immortality of the soul and 

eternal salvation. It is not about going back to an individualistic “save your soul”. Christianity gave the 

world the notion of person which considers the human being as an individual in a relationship 

overcoming individualism with love. 

For quite some time now, there is talk of the “demise of narratives.” It means that certain symbolic 

narratives that were present in society have been demolished by facts. That has also happened in our 

midst. Some have developed the idea that an element of post-modernism is the demise of the “great 

narratives” including that of Christians. 

Beginning from that point of departure, I believe that we have lost the basic discourse of our Christian 

faith. I am not talking about the great narrations of our faith which are historical-religious, but rather to 

the simple perception of the meaning of faith. The narrative simple and accessible to people, to every 

person: rich or poor, intellectual, or barely educated: but which, as it is often the case, when it is lost 

ends up affecting more those who are poor. Faith dissolved in equivocations cannot make anything 

fruitful.6 

This discourse of faith has often been summarized in different Catechisms, which were transmitted by 

families from one generation to the next and then learnt in catechesis or Catholic schools. Those 

elements gave every person an anthropological framework about life and death, the meaning of 

                                                             
6 Henri de Lubac, La Iglesia en la crisis actual, Editorial Sal Terrae, Santander 1970, page 36. 
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suffering, freedom and personal responsibility, the sense of sin and confidence in the mercy of God and 

His providence. 

Today we do not find a common, simple discourse accepted by all Catholics. There are different 

narratives where each one adds or subtracts some element of the totality of faith. One can utter 

nonchalantly any heresy that may come to one’s mind, or their own personal “approach” to faith, 

completely subjective, without regard for basic objective norms of faith. Everything is being questioned, 

everything is a matter of opinion. I take from the “Catholic supermarket” the elements that I think are 

worthy, acceptable, sounding good to my modern ears. It is impossible to pass on a solid faith in this 

way. 

I sometimes think that when all is said and done, if God were a human invention, if Christian faith was a 

mere construct of bishops, emperors, and councils, having nothing to do with a revelation by God 

himself, then everybody could invent it as they thought best. Every person could invent a God to their 

liking and prepare its own “variety of faith”, whether Jesus is or is not a divine person, if He rose from 

the dead or not, if Mary was a virgin, if the soul exists, if there is heaven, hell, and purgatory, if there will 

be a judgment, if we rise or reincarnate, etc. 

If God truly exists and he has revealed Himself in Jesus Christ, if the Body of Christ present in history is 

(or “subsists in”7) the Catholic Church founded on the faith of Peter and the Apostolic College, then our 

task first and foremost is to learn, study and discover the faith, not invent it. Therefore, we must serve 

the Lord and his people, especially the poorest, handing down the truth of the Gospel: salvation comes 

from the Lord. 

What is this basic discourse of faith? I pick an ancient example bearing the flavor of that missionary 

effort endeavoring to lay the foundations of the faith within reach of simple people. We may find many 

others. The one I bring up is from the catechism of the Council of Lima in the 18th century. Just like many 

other times, the Church prepared a major catechism and a minor one. This one has a bare minimum 

summary of that which is considered indispensable to be accepted for Baptism. 

A summary of the Catholic faith 

What must be taught those who receive Baptism because of a dangerous disease and also to those who 

are old or not suited and unable for a longer catechesis,… is the following: 

1. About God. That there is only one God, maker of all things. At the end of this life, He gives 

eternal glory to the good ones who serve Him and eternal punishment to those who offend Him 

and are bad. 

2. About the Trinity. That this God is Father, Son and Holy Spirit. That there are three persons in 

one being. Thus, there are not three gods, but only one.  

3. About Jesus Christ. That the Son of the True God became man for our sake. This is Jesus Christ, 

whom by his death and blood redeemed us from our sins. He rose from the dead and lives 

forever.  

4. About the Holy Church. That to be saved man must become Christian, believing in Jesus Christ, 

being sorry for his sins and receiving Holy Baptism. If already baptized and has turned to sin, he 

                                                             
7 Lumen Gentium 8 uses this expression. 
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must confess his sins to a priest. Thus, receiving the sacraments and keeping the law of God, he 

will be “saved.” 

To this summary of the Catholic faith there were added nine basic questions. There, the “old and not 

suited” found the key elements of the faith, meaning in their lives. The last three asked: 

“Q. What is man’s good? 

A. To know God and to obtain his grace and friendship and to enjoy Him after this life in heaven. 

Q.  Is there for men another life after this? 

A.  Yes, because the souls of men do not die with the body, like the beasts. They are rather immortal and 

never end. 

Q. How does man obtain grace from God in this life and after it, eternal life in heaven? 

A. Believing in Jesus Christ and keeping his Law.” 

 

Many of our pastoral agents do not recognize themselves in this brief summary, not to mention the 

Apostolic Creed or the Nicene Creed, or St. Paul VI’s Creed of the people of God, they rather consider it a 

“religious decoration”, a transcendent veneer containing what truly matters which is to “be good” or 

even better, to be committed Christians to transform social structures according to the spirit of the 

Gospel. 

What was that which they sought to clarify for the “old and not suited” in 18th century Peru, which is not 

clear for 21st century Uruguayan Catholics? Which are the truths of faith barely mentioned today that 

deal with the most important and concrete in our personal lives? I believe that what is lacking the most 

today in the horizon of faith are these truths: the immortality of the soul, eternal salvation, and the 

daunting possibility of damnation. These elements bring harmonic unity to the Catholic faith.  Are we to 

reduce the Gospel to individual salvation? Do we return to the “save your soul” of missionary crosses? 

Certainly, not. We must not forget, however, the essential dimension of faith and Christian living.8 The 

recent letter Placuit Deo has reminded us again: “In fact, it is the whole person, body and soul, that was 

created by the love of God, in his image and likeness, and is called to live in communion with Him.”9 

Part of the practical philosophy of Uruguayan secularism endeavored to make our existence “a pleasant 

journey through life.” Our commitment to a more just and fraternal world may never forget the 

horizon of human existence, our eternal destiny. We must proclaim: “not an immanent salvation, 

                                                             
8 Is it Platonic dualism to talk of the immortality of the soul now that we have discovered Biblical anthropology 
with a more integrated sense of human reality? Henri de Lubac warned about the pitfall of a narrow Biblicism that 
setting tradition aside uncritically embraces modern culture. The Congregation for the Doctrine of Faith stated in 
1979 in a Letter concerning certain questions of eschatology: “The Church affirms that a spiritual element survives 
and subsists after death, an element endowed with consciousness and will, so that the "human self" subsists. To 
designate this element, the Church uses the word "soul", the accepted term in the usage of Scripture and 
Tradition. Although not unaware that this term has various meanings in the Bible, the Church thinks that there is 
no valid reason for rejecting it; moreover, she considers that the use of some word as a vehicle is absolutely 
indispensable in order to support the faith of Christians” 
9 Placuit Deo, 7. 
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meeting material or even spiritual needs, restricted to the framework of temporal existence and 

completely identified with temporal desires, hopes, affairs and struggles, but a salvation which exceeds 

all these limits in order to reach fulfillment in a communion with the one and only divine Absolute: a 

transcendent and eschatological salvation, which indeed has its beginning in this life but which is 

fulfilled in eternity.”10 

As we have discussed on more than one occasion, the kerygma is missing, the proclamation that echoed 

with force on Pentecost which must touch the life of every person in a neo pagan society with the news 

of salvation: “The God of our ancestors raised up Jesus, whom you had killed by hanging him on a tree. 

God exalted him at his right hand as a Leader and Savior that he might give repentance to Israel and 

forgiveness of sins.” (Acts 5, 30-31) 

The pandemic confronted us with the experience of being finite, the need for others, to receive and to 

give attention and affection to those persons we love or from them to us. This can help us become 

aware of how the kerygma touches all of humanity precisely to the extent that it touches my life 

concretely and the lives of those whom I love. This pandemic has made manifest that the dissociation 

between individual salvation and community does not correspond to reality. To care for me and for 

those I love is linked to caring for all. Yet it is possible that if this reality affecting me, a small and frail 

sinner, who is between life and death, grace and sin, salvation and damnation does not touch me at 

every moment of my life I may not be able to understand what it means that Christ touches my personal 

existence as a Savior who became man for me and has died on the cross to save me. “Who loved me and 

gave himself for me,” as St. Paul says. (Gal 2:20) 

Additionally, the pandemic brings back to the fore for the ordinary person the following reality: I care 

for myself to the extent that it affects me, I am careless to the extent that any danger is distant from 

me. We can also see in this the truth, goodness, and beauty of a Catholic outlook on reality, which does 

not conceal the selfish inclination of man’s heart even behind noble ideals and emotional appeals, 

rather invites us to overcome individualism with Evangelical love.  

One of the great contributions of Christianity to humanity has been precisely the notion of person. In 

the notion of person, the dignity of each individual infinitely loved by God as such is articulated with the 

community dimension, since this individual is truly himself not as an isolated entity but to the extent 

that he or she opens up to a relationship with God, neighbor, creation at large and, as a person with self-

knowledge, with himself. That is why the notion of person corresponds to the notion of liberty and 

responsibility in those lived relationships. In them, the person’s eternal destiny is at stake, eternal 

salvation, or eternal damnation. God desires to save mankind not isolated but as members of a people, 

as Lumen Gentium teaches and Pope Francis reminds us: “No one is saved by himself or herself, 

individually, or by his or her own efforts. God attracts us by taking into account the complex 

interweaving of personal relationships entailed in the life of a human community.”11 

This is not collectivism and does not take anything away from the dignity of every human person who, in 

freedom and faithful to his or her conscience, makes his or her own decisions for which one is 

responsible. Ultimately, God saves a human person; neither an individualistic vision nor a collectivistic 

one. Neither a merely interior vision nor one that denies the corporal dimension, can account for the 

                                                             
10 Evangelii Nuntiandi, 27. 
11 Evangelii Gaudium, 113. 
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totality of salvation.12 Certainly, only God judges justly. He knows the conditions behind any personal 

decision, but God gave us free will and this constitutes the supreme human dignity.  

5.2. Original sin: Doctrine and wisdom. 

Sin and death are contrary to salvation. The secularization of faith causes the very notion of sin to 

disappear. Man carries with him the wound of original sin which pushes him towards evil and makes 

salvation necessary. The loss of this notion has had dire consequences. At the level of society, it has led 

to anthropological errors that are the foundation of the totalitarianisms of the 20th century. At the level 

of priestly and religious life, it has led to the abandonment of the wise discipline of the Church. At the 

personal level, it led to a naïve understanding of human nature that does not correspond to reality and 

causes us to lose the sense of a responsible freedom. Paradoxically, “life becomes truly happy and 

“livable” when we believe in original sin.” 

It is possible that we may have heard many times the complaints of many elderly faithful who say: 

“everything was a sin before, we do not know what a sin is, and what it isn’t anymore.” At least since the 

pontificate of Pius XII, we speak of an obfuscation of the sense of sin.13 If there is no concept of sin, then 

redemption becomes unnecessary and superfluous. This has undeniable pastoral consequences and is 

one of the elements that is more present in our own pastoral reality. Oftentimes the notion of sin is 

lived as a burden coming from without, a guilt imposed, depriving one of freedom and life.  

The origin of that obfuscation of the sense of sin has its roots in the negation of original sin starting with 

Rousseau and his “noble savage” (18th Century) with devastating political and social consequences.  

In his Creed of the People of God, St. Paul VI deepened those aspects of dogma that were either 

rejected or diluted in the immediate post-conciliar times. That is why he dedicated an entire paragraph 

to the dogma of original sin: 16. We believe that in Adam all have sinned, which means that the original 

offense committed by him caused human nature, common to all men, to fall to a state in which it bears 

the consequences of that offense… It is human nature so fallen, stripped of the grace that clothed it, 

injured in its own natural powers, and subjected to the dominion of death, that is transmitted to all 

men, and it is in this sense that every man is born in sin. We therefore hold, with the Council of Trent, 

that original sin is transmitted with human nature, "not by imitation, but by propagation" and that it is 

thus "proper to everyone."  Thus, the need for redemption. 17. We believe that our Lord Jesus Christ, by 

the sacrifice of the cross redeemed us from original sin and all the personal sins committed by each one 

of us, so that, in accordance with the word of the apostle, "where sin abounded, grace did more 

abound." 

In the context of modernity with its blind trust in the power of human reason, this negation of original 

sin led to anthropological errors on which the totalitarianisms that darkened the history of the 20th 

century were founded. St. John Paul II explained them, thus,  

“Moreover, man, who was created for freedom, bears within himself the wound of original sin, which 

constantly draws him towards evil and puts him in need of redemption. Not only is this doctrine an 

integral part of Christian revelation; it also has great hermeneutical value insofar as it helps one to 

                                                             
12 Cfr Placuit Deo, 13. 
13 The document of Aparecida also mentions it. 177. 
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understand human reality…The social order will be all the more stable, the more it takes this fact into 

account…”14 

In the context of post-modernity, the loss of a notion of original sin has led to naivete about the 

goodness of human feelings and instincts which is the foundation of many current evils. According to 

this view, “original sin” is not within man but in society or culture, which must be deconstructed so that 

individuals can become truly free and may develop everything that is pure and noble in them when it is 

not contaminated from without. The totalitarian bent with which these ideas are imposed is ever more 

evident.  

What key anthropological wisdom available to any person we find in this “dogma of original sin”? 

What we can establish empirically in ourselves and others: a contradiction exists in our being. On the 

one hand every person knows that he must do good and intimately wants to do it. Yet at the same time 

he also feels another impulse to do the opposite, to follow the path of selfishness and violence, to do 

only what pleases him, while also knowing that in this way he is acting against the good, against God and 

against his neighbor. The great Chesterton used to say that some new theologians deny original sin 

which is the only part of Christian theology that can be truly proved.15  

In pastoral life the absence of a sense of sin has very concrete consequences: we fancy ourselves good 

and experience horrible disappointment at ourselves and others. We do not have a need for 

reconciliation. We receive communion as if it was an acquired right. Therefore, many of these 

communions are not under the proper conditions. We lose the sense of freedom and personal 

responsibility. We forget the basic Christian concept of being a steward and not the absolute owner of 

my life, my gifts, my goods and therefore, that one day I will have to give an account of the talents I 

received. Many priests do not have any faithful requesting the sacrament of Confession in their parishes 

and do not find an adequate way to lead them to the sacrament.  

This loss of the sense of sin touches the very root of our Catholic education which ends up being based 

in values rather than virtues. Many educators have ingrained this “roussonian” vision and not the 

Christian vision of man: children are good, what they do is good, let us not make their lives complicated. 

They are exposed to the values that they are called to embrace but they are very seldom led on a path 

of acquisition of virtues which presupposes a fight against that tendency to do evil which is a 

consequence of original sin. Without this view of a “fight of faith” whatever is Christian becomes 

diluted. The self-emptying of Christ on the cross loses its central place and being Christian no longer has 

the drive of a challenge becoming something anodyne. We do not educate strong personalities for love 

which entails sacrifice, but selfish and wayward beings. If Jesus is a friend who supports everything I do 

and validates what I think, feel, and do, He will never be my savior. The holy educators had a very clear 

idea of the reality of sin and the need for grace.  

Many modern religious congregations carried out a titanic effort to care for the most diverse aspects of 

humanity and human needs, especially in the field of education. They provided an answer to the needs 

of the world without any complex or dichotomies. The founders understood very well the primacy of 

grace. Thus, the education offered sought to be the best in every single human dimension (academic, 

scientific, artistic, sports, etc.) because it was geared towards eternal life and, as such, it demanded that 

                                                             
14 Centessimus Annus 25, cfr Idem 13, 17, 37. 
15 Benedict XVI, General audience, December 3, 2008. 
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they had their feet on the ground. Allow me to quote Don Bosco. His guiding principle was “Da mihi 

animas coetera tolle.” “Give me souls and take away everything else.” He was passionate for souls and 

their redemption, as pointed out by Pius XI who had met him personally as a priest and then became the 

Pope who canonized him. It was precisely because he had a very clear understanding of the integral 

meaning of salvation, obviously according to the theological categories of his age. Don Bosco worked 

hard so that his schools and shops would be at the forefront of development. He cared for poor 

teenagers giving them tools so that they could develop every dimension of their lives: spiritual, physical, 

emotional, artistic, sports. 

On the other hand, the commitment of our elders in the Uruguayan Church, especially lay people, in 

social works, political action, trade unions which was always present during 400 years of presence in our 

land, ought to make us reflect on the true meaning of sin and salvation, learnt, and lived within our 

Catholic faith. This fact, far from weakening our commitment with history has always been the imprint 

of the authenticity of faith.  

Obscuring the sense of sin also has consequences affecting discipline in the life of the Church, clergy, 

and most especially religious life. Superiors become coordinators or facilitators. The rule is an inspiring 

horizon. Personal and communal prayer is easily set aside. The obligation to pray the liturgy of the hours 

is proposed to my freedom, it is not my “office”. To regard it as an obligation would go against my sense 

of autonomy and does not allow me to pray as the Lord inspires me. This negation of norms makes it 

practically impossible the spiritual growth of normal persons, that is Christians fighting against sin who 

desire to walk a path of holiness lived in the priesthood and consecrated life. 

Too many times a secularized environment develops in our midst without the proper tools for the 

combat of Christian life because it is imbued of an astounding roussonian naiveté. It practically 

negates the need we have of some support to make daily progress in inner freedom which is true 

freedom. Today we see many people caring for their bodies, exercising, dieting yet we have neglected 

spiritual exercises, ascetic life, which prepares us and sustains us to follow Christ. 

We could ask ourselves if the sexual abuse scandals, which are a tragedy for those who endure them 

and have generated an open wound in the heart of the Church, are not related with this lack of realism 

about our human nature leading to a lack of prayers and ascesis and stop being the custodian of myself 

and my brothers and sisters. 

Many paths and current proposals seem to be made for people confirmed in grace and not for simple 

and ordinary sinners always in need of conversion and good humor. Chesterton used to say that life 

becomes truly joyful and livable when we believe in original sin. This master of paradoxes, as he is 

known, explained that this was one of the reasons for his optimistic realism that healed him from the 

pitfall we often fall in our society marked by falsehood and self-deceit that cause us to be in awe before 

sin. On the other hand, continues this great Englishman, “An ordinary man may be considered a soldier 

who is with others, fighting the same enemy. Once men are under original sin, they are fascinating!” 

Sin is man failing himself, his vocation, his call to live in communion with God, with his brothers and 

sisters, with himself, in harmony with creation. This error of man himself who rejects God, and his Law 

can be seen also in those structures of sin present in social life and many other situations, but the 

Church teaches us that “the sin which is at the root of unjust situations is, in a true and immediate 
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sense, a voluntary act which has its source in the freedom of individuals. Only in a derived and 

secondary sense is it applicable to structures, and only in this sense can one speak of "social sin."”16 

Ultimately, if there is no God, there is no sin. If there is no sense of the dignity of the person and his 

freedom, there is no sin. Sin makes reference to a break in the covenant. For those of us who believe or 

wish to believe in God revealed by Jesus Christ, the notion of sin is neither oppressive nor depressing 

but liberating. It explains to ourselves, who we are and reality and opens us up to the experience of an 

infinite love: “God proves his love for us in that while we still were sinners Christ died for us.” (Rom. 

5:8). And even for our complete spiritual peace as repentant sinners who entrust themselves to the 

mercy of God. “Erasing the record that stood against us with its legal demands. He set this aside, nailing 

it to the cross.” (Col. 2:14) 

An adequate catechesis on sin and grace enables us to live the spiritual joy of forgiveness and 

reconciliation. To proclaim the victory of Christ is to proclaim our own victory available to any person 

who may grasp the simple realities of Christian anthropology because they coincide with their own living 

experience.  

5.3. To recover the integral sense of salvation and announce it joyfully. 

St. John Paul II in Redemptoris Missio warned us back in 1990 that there had been a “gradual 

secularization of salvation.” That fact, far from making Christianity an event of grace, becomes 

Pelagianism lived with a sentimental touch. This secularization of basic Christian experience has 

consequences in every order. It empties of meaning priestly and religious life. It makes the celebration 

of sacraments redundant. It destroys missionary fervor and vocations work. Salvation is the gift of new 

life obtained for us by Christ through his blood shed on the Cross, which we find in the Church, 

especially in the sacraments. By a pure gift from God, we can freely cooperate in the work of our 

salvation. Thus, the Lord makes us witnesses of his Kingdom of freedom, justice, and peace. 

One of the prefaces of Holy Mass (Common II) offers in my view one of the most concise and clear 

formulations of the kerygma: “In goodness you created man and, when justly condemned, in mercy 

you redeemed him, through Christ our Lord.” 

There are many insights in Sacred Scripture I point out one from St. Paul in the Letter to the Ephesians: 

You were dead in your transgressions and sins in which you once lived following the age of this world… 

But God, who is rich in mercy, because of the great love he had for us, even when we were dead in our 

transgressions, brought us to life with Christ (by grace you have been saved), raised us up with him, and 

seated us with him in the heavens in Christ Jesus.” 

The basic Christian discourse, that which makes up the core of our faith touching upon my life is Christ 

saves me, He sets me free from sin and death, He heals my wounds like the Good Samaritan. Among 

the joys and sorrows of this life, He gives me hope of a blessed life in heaven. He gives me eternal life. 

This expression, as Benedict XVI rightly explains, does not refer to living forever according to our 

categories which could become something boring and ultimately unbearable, it rather is “It would be 

like plunging into the ocean of infinite love, a moment in which time—the before and after—no longer 

exists… a plunging ever anew into the vastness of being, in which we are simply overwhelmed with joy.” 

                                                             
16 Libertatis Conscientia, 75 quoting Reconciliatio et Penitentia, 16-17. 
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Our proclamation of Christ the Savior, is according to the core of Christian faith, anchored in our hope in 

heaven and at the same time committed with all our forces to the concrete history where Jesus Christ 

offers to me the salvation which begins here and now yet has a transcendent horizon. “He was not a 

philanthropist who took care of human suffering and illness: he was and is much more. In him there is 

not only goodness: there is something more, there is salvation, and not an episodic salvation — the type 

that might save me from an illness or a moment of despair — but total salvation, messianic salvation, 

which gives hope in the definitive victory of life over death.”17 

What has happened? 

Many times, the message of salvation is diluted in a confused morality of solidarity and being good to 

which Jesus invites me as any other great men of humanity may invite me too. It would not be necessary 

then to be a Christian. Christianity becomes Pelagianism, a kind of willful faith, relived with a touch of 

sentimentality. Instead, as Benedict XVI has taught and Francis reiterates, “being Christian is not the 

result of an ethical choice or a lofty idea, but the encounter with an event, a person, which gives life a 

new horizon and a decisive direction.”18 

Pope St. John Paul II explicitly stated it 30 years ago19 in his encyclical Redemptoris Missio. “The 

temptation today is to reduce Christianity to merely human wisdom, a pseudo-science of well-being. In 

our heavily secularized world, a "gradual secularization of salvation" has taken place, so that people 

strive for the good of man, but man who is truncated, reduced to his merely horizontal dimension. We 

know, however, that Jesus came to bring integral salvation, one which embraces the whole person and 

all mankind, and opens up the wondrous prospect of divine filiation.”20 

This warning of St. John Paul II with regards to the “gradual secularization of salvation”, is the result of 

things permeating our Christian life. Therefore, we no longer generate Christians, but “Jesusians” who 

believe in “a friend who loves me”, not Christians who have been saved by the blood of Jesus shed on 

the cross for the forgiveness of our sins. 

Since there is no sense of sin, there is no place for salvation. In this way Christianity becomes a 

whitewashed form of morality, a kind of utopian “do goodism”; as St. John Paul II used to say, a science 

of good living. At the beginning of this process faith was replaced by rational ideas and universal peace 

and justice ideals stemming from it. As the aridity of that rational faith began to turn the field of the 

Church barren, a sentimentalist and intimist faith began to emerge and “a merely interior vision of 

salvation is becoming common, a vision which…, does not take into account the need to accept, heal 

and renew our relationships with others and with the created world.”21 

This secularization of salvation has consequences for every order of Christian life. It is a cancer for the 

proclamation of the Gospel. It empties priestly and religious life of meaning, making the celebration of 

sacraments absurd. It destroys missionary fervor and vocation work. 

                                                             
17 Spes salvi, 12. 
18 Benedict XVI, Deus Caritas est, 1. Quoted by Francis in Evangelii Gaudium, 3. 
19 St. Paul VI had already pointed that out in different ways in Evangelii Nuntiandi. (For example EN 35) 
20 Redemptoris Missio, 11. 
21 Placuit Deo, 2. 
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In Catholic theology we learnt that in the face of “aut aut”, there is “et”.22 In other words, Catholic 

theology enjoys the beautiful harmony of truth. It is not about moving to a restrictive concept of 

salvation: the salvation of a soul as the only goal and a reduction of the Gospel of Jesus Christ. But it 

must not be ignored or set aside as if it was a heretical proposition. 

In Redemptoris Missio, St. John Paul II, and more recently the letter Placuit Deo, develop different 

aspects of the concept of salvation, integrating the different elements that made manifest the fullness 

of the salvific action of Christ. When any of these aspects becomes absolutized, the reality of the basic 

experience of faith, the gift that we are called to receive by pure grace and witness before our brethren 

is neutralized. 

“Considering the salvific perspective in a descending manner, that is, beginning with God who comes to 

redeem humanity, Jesus is the illuminator and revealer, the redeemer and liberator, the One who 

divinizes and justifies man. According to an ascending vision, that is, beginning with the human person 

turning towards God, Christ is the High Priest of the New Covenant, offering perfect worship to the 

Father, in the name of all humanity: He sacrifices Himself, expiates sins, and remains forever alive to 

intercede on our behalf. In this manner, an incredible synergy between divine and human action 

appears in the life of Jesus, a synergy that shows how baseless the individualist perspective is. The 

descending perspective bears witness to the absolute primacy of the gratuitous action of God; the 

humility to receive the gifts of God, prior to all our works, is essential in order for us to be able to 

respond to his salvific love. At the same time, the ascending perspective recalls that, by means of the 

fully human action of his Son, the Father wanted to renew our actions, so that, conformed to Christ, we 

are able to fulfil “the good works that God has prepared in advance, that we should live in them” (Eph 

2:10).”23 

The gifts we received during our earthly life through the Church prepare us for the future gifts of 

redemption: bodily resurrection, eternal life, and glorification as children of God, seeing God face to 

face, the communion of saints, the new heaven and new earth, the defeat of death, the last enemy of 

man. 

Christ continues his work of salvation today through the Church. She announces the Gospel, lives daily 

charity in the community and service, celebrates the sacraments and actualizes every day the Paschal 

sacrifice in the Eucharist. To be Christian is to follow Christ in faith, hope and charity. As members of His 

body, the Church, Christians guided by the Holy Spirit, receive the gift of salvation and through grace 

grow in communion with God, the reason what we were created for, which impels us to love our 

neighbor. Our life is a grateful answer of “faith working through love” (Gal 5,6). The face of Christ is 

made manifest in the suffering brother, whom we desire to serve and in the beauty of creation, we are 

called to protect. Pope Francis reminds us that our response to love must not be understood as the sum 

total of personal gestures directed to some needy individuals, the aim is the Kingdom of God: to love 

God who reigns in the world.24  

                                                             
22 We must remember that in Catholic theology we often point out that in the face of an option between “one or 
the other” (au taut), the solution is “one and the other” (et et). 
23 Placuit Deo, 9. 
24 Cfr. Evangelii Gaudium, 180. 
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The Kingdom becomes thus present in our midst. It is Jesus Christ, the Savior, who reigns, whose 

sovereign action is perceived through faith amidst the shadows of history, who wishes us to be his 

collaborators in this mysterious growth. We see it in many persons, even in the fragility of their human 

difficulties, the beatitudes of the Gospel: poverty of spirit, hunger and thirst for justice, purity of heart, 

peace building efforts. To the extent that he reigns, as Pope Francis reminds us, “both Christian 

preaching and life, then, are meant to have an impact on society.25 

The balance of Catholic theology shines in all its splendor in the doctrine of justification of sinners. God 

has created us free so that we can participate in the work of our redemption, allowing us to join our 

merits to those of Christ through the Holy Spirit working in us. 

Ultimately, even today Jesus Christ saves me and saves us from sin and death. “By his wounds you have 

been healed.” (1 Pe 2,24) He gives me new life through the sacraments of the Church. He incorporates 

me to the joyous life of his people, the people of the new and everlasting covenant.26 By creating me 

free and redeeming me through grace he makes me a participant with others in his work of salvation by 

the Holy Spirit. He affords me the possibility to be a witness of his Kingdom of Truth, freedom, justice, 

and love. He awaits me as Merciful Judge at the end of my earthly journey and gives me the possibility 

to take the place he has prepared for me in his eternal kingdom, to purify me of any sins, if I need to or 

to reject me like the goats of the parable who did not recognize him in the suffering brother. Finally, if I 

have been saved, because of his goodness, he will raise me for glorious life at the end of times. It is our 

hope and our desire, but it is also a constant challenge to our freedom and quest for truth.  

This gift of salvation, with some important doctrinal differences, is the one announced with remarkable 

results by many of our evangelical brothers in popular environments. I am not talking here about the 

pseudo-churches seeking financial gains but the Christian communities that proclaim salvation in Christ 

to touch and transform lives. With great joy I have noticed how a group of Catholics and parishes on fire 

with missionary zeal fruitfully announce the gift of salvation in popular environments with a call to 

conversion bringing hope to those who embrace it. This is probably our greatest pastoral challenge. The 

servant of God, Fr. Cacho Alonso, said in 1984 during an allocution at the Colegio Pio Latinoamericano in 

Rome: “there is great poverty, a poverty unlike that of the rest of the continent, because our people do 

not have the foundation of faith present in other Latin American peoples… It is a people that has seen its 

paths to God blocked…”27 To announce Christ as Savior and to cooperate in the dynamism of His 

Kingdom in history, especially in popular neighborhoods in Montevideo, is an obligatory path in our 

pastoral journey. 

During a mission at the Cerro in Montevideo, a beloved man from the neighborhood Jardines del 

Hipódromo preached one of the best sermons I heard in my life. It was simple reasoning. Speaking from 

his own life experience, this man already up in years told the people of the settlement surrounding 

Fortaleza: “Things are very clear: on one side there is jail and the tomb; on the other side the saving 

Word of God.” 

                                                             
25 Evangelii Gaudium, 180. 
26 In the Holy Church, the vineyard chosen by God, whose branches fill the entire world… From the ritual of a 
dedication of a Church. 
27 In “Charla de Padre Cacho en el Colegio Pio Latinoamericano de Roma.” In Romero Magliocca, Julio Cesar, Un 
Cacho de Dios, p. 65 
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6. The battle of faith: To defend the faith of ordinary people. 

The faith of ordinary people, of normal people, is in a battle with the consequences of original sin. It 

needs clarity not confusion. It needs to experience that faith in Christ saves because he forgives sins and 

gives life eternal. The Humanist Gnosticism of an anthropological faith ends up being faith for a few 

lacking in fecundity. We are not called to be the “club of the perfect” but a pilgrim people of sinners 

who have been forgiven. The Gospel’s message of salvation is meant for all. 

We are called to defend the faith of simple people. When I was a child and teenager, it hurt me to hear 

a distinction between those Catholics who participated in the life of Christian communities through the 

various and many groups of reflection that sprang up immediately after the Council and those who “only 

went to Mass”, as my parents would do at that stage in their lives. The criticism was even more intense 

for those who showed their devotion with pious gestures, whether it was kneeling during consecration 

or dared to touch a statue or light a candle, which was deemed an expression of magic or fanaticism. 

The faith of simple people, that which needs to see, touch, smell and feel. The faith of normal people, 

marked by the consequences of original sin, needs clarity about what must be believed, about how one 

is to act and pray. It needs to experience that faith which saves, heals, cures, forgives their sins, frees 

from bondage, mitigates suffering and guilt, prepares them for death and opens them up to a new life. It 

gives them the insight of living for the glory of God that we will share one day in that heaven which he 

has prepared for us. Ordinary people need the Gospel not ideology.  

Pope Francis has repeatedly and explicitly warned in his letter on holiness about the presence in today’s 

Church of new forms of Pelagianism and Gnosticism. Francis describes Gnosticism as “the temptation to 

turn the Christian experience into a set of intellectual exercises that distance us from the freshness of 

the Gospel.”28 

In the presence of Almighty God, a person of simple faith asks, prays novenas, goes on pilgrimages, 

promises. Undoubtedly, he will also have to take steps to grow in faith: learn to praise and thank, to 

have a relationship with God based on an encounter, friendship, communion; to participate in the 

liturgical life of the Church, living a life consistent with the Gospel. Yet the concrete dimension of life, 

our daily needs, makes us beggars before God, much like the impertinent widow of the parable. We 

have so much to learn from them! The Gospel seems to side with them. 

The humanist Gnosticism of an anthropological faith ends being a faith for a few lacking in fecundity. 

We must always avoid turning Christianity into some kind of “club of the perfect” for only a select 

illuminated few. I see this temptation on the “right” and the “left” of our Church. A Church of the 

perfect who pray, adore, smile and a Church of the perfect who reason, are committed and looked 

preoccupied. To be a “club of the perfect” is a temptation ever present. I understand that Christianity is 

essentially open to all. God “wills everyone to be saved and to come to knowledge of the truth.” (1 Tm 

2,4) In addition, we have a missionary mandate explicitly set out by Jesus Christ through the Gospel and 

in his own public life. 

St. Paul VI said: “Knowing that the Gospel message is not reserved to a small group of the initiated, the 

privileged or the elect, but is destined for everyone, she shares Christ's anguish at the sight of the 

                                                             
28 Gaudete et Exsultate, 46. 
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wandering and exhausted crowds, "like sheep without a shepherd" and she often repeats His words: ''I 

feel sorry for all these people."29 

In a laicized and plural society such as the one we live in, far removed from any feeling of superiority or 

vain nostalgia of Christendom, a Christian who is conscious of the gift of faith and grace unworthily 

received is called to bear witness with his life to the joy of salvation. It is a gift meant for all30 which 

presupposes the free acceptance of the way of faith or living faithfully the natural law discovered within 

one’s own conscience by a mysterious illumination of the Holy Spirit.31 

7. There is victory in the name of Jesus 

It fills one with enthusiasm to see the gift of self of so many in ministry and in consecrated life and many 

lay persons who give their all in the world, in their families or in ecclesial service. That is why it is so 

painful to notice that when the sense of faith in Jesus Christ our Savior is diluted one contributes to 

make our pastoral proposals infertile. This letter endeavors to be a call to shake off the laicism which 

has been inoculated on us and to be capable of a clear Catholic identity in a plural society. The Lord 

enables us to foresee his final victory in the small victories of our Christian life.  

These reflections are grounded in hope and the demands of faith. But at the same time, I think they are 

realistic. They are made by one who lives by sheer grace in the expectation of the Church which the 

Advent liturgy reminds us at every step of the way: Come Lord Jesus! God in His Providence can do what 

he wills, when He wills and as He wills, from His being Love.  

When I see that we keep faith alive in our Church in the midst of contradictions which we have to live 

and I see here and there expressions of Christian love in the many social works we have, in the passion 

for education of so many religious and lay persons, in the heroic life of our clergy announcing the Gospel 

and living their gift of self with zeal, I am filled with enthusiasm. God continues to act in our midst and in 

us. His Spirit continues to animate the life of many. The pandemic has made manifest the virtue of the 

Christian people who has taken care of its shepherds and of the shepherds who have cared for their 

people.  

I am disappointed by a disfigured understanding of Catholic truth that contributes to the inefficacy of 

many of our apostolic actions. I believe the good we do would be multiplied, by the grace of God, to the 

extent that we point accurately to the root of the very being, the existence of the Church, which is a 

universal sacrament of salvation and we let ourselves be the first ones to be touched and saved by the 

grace of God.  

I firmly believe that a key element to stand up to this second secularizing wave engulfing and pulling us 

is to go back to the essential, to core of our faith and of Christian experience: salvation which comes 

from the Lord. Starting with that conviction we must take steps in our life, in our pastoral work and 

especially in catechesis. I am sure that, in addition, far from leading us away from the many 

commitments with the temporal order that we have as Church, it will make it humanly more efficacious 

because we would have a very clear idea why we are doing what we do.  

                                                             
29 Evangelii Nuntiandi 57 
30 DH 624 
31 Cfr Lumen Gentium, 16. 
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This letter is a call to shake off the secularism inoculated in us, which has nothing to do with a healthy 

secular world that we enjoy and build, but rather freezes our life of service to the Lord. Here and there 

priestly and religious life has copied stereotypes of a society that corners God or makes faith in Him a 

transcendent ornament for our valuable human actions. I do not say this as an observer from across the 

street, but rather as one who lives in that reality and struggles to shake off that treacherous baggage. 

“There is victory in the name of the Lord”, states a song filled with the power of the Gospel. Yes, in the 

midst of our defeats which we experience one after another, there could be small and partial victories 

that the Lord allows us and will allow us to live abundantly. They will certainly not be according to the 

standards of the world (crowds, reputation, influence, power), but in the style of the grain of wheat of 

the Gospel, until the final victory which has been assured to us by his promise. 

8. A missionary effort and confidence in operating grace. 

Pope Francis has invited the entire Church to a missionary conversion. Diverse evangelization programs 

have impelled the Archdiocese during these years. Positive feedback nourishes our hope. We are a living 

body, animated by the Holy Spirit, capable to respond to the challenges of a secularized society. The 

Lord continues to work in our midst. It is time to redouble our missionary spirit. 

Pope Francis appointed me as Archbishop on the year of his election, a few months after his Apostolic 

Exhortation Evangelii Gaudium. The missionary impulse of this exhortation is in continuity and harmony 

with St. Paul VI’s Evangelii Nuntiandi and Aparecida, inviting us to an audacious missionary effort. “Each 

particular Church, as a portion of the Catholic Church under the leadership of its bishop, is likewise 

called to missionary conversion. It is the primary subject of evangelization, since it is the concrete 

manifestation of the one Church in one specific place, and in it “the one, holy, catholic, and apostolic 

Church of Christ is truly present and operative”. It is the Church incarnate in a certain place, equipped 

with all the means of salvation bestowed by Christ, but with local features. Its joy in communicating 

Jesus Christ is expressed both by a concern to preach him to areas in greater need and in constantly 

going forth to the outskirts of its own territory or towards new sociocultural settings. Wherever the 

need for the light and the life of the Risen Christ is greatest, it will want to be there. To make this 

missionary impulse ever more focused, generous, and fruitful, I encourage each particular Church to 

undertake a resolute process of discernment, purification and reform.”32 

By the time I became Archbishop in March 2014, I made a proposal to the entire Archdiocese to make 

everything possible so that we can cast a look at reality focusing on the religious impact of the Church 

in the society of Montevideo so that we could be in harmony with the missionary and evangelizing spirit. 

We started a process of consultation. We took steps that led to a pastoral reconfiguration of the 

Archdiocese and the adoption by the Presbyteral Council of seven pastoral recommendations.  

In 2016, we added a set of initiatives to the ordinary pastoral activities so as to make those 

recommendations effective. We called them “programs for evangelization”. At first there were five: 

Renewal of DECOS (Department of Social Communication), an Archdiocesan Institute of Formation, the 

First Proclamation Team, Music Ministry and the Open Door project.  

On the other hand, a concern for the situation of Catholic schools in the periphery led to the 

establishment of Sophia Foundation, thus, giving continuity to the work of many to provide a quality 
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academic and pastoral education. As we know, at the request of many bishops, the Foundation 

incorporated schools from other dioceses. 

The evangelization programs were enriched by other programs and activities that were added: 

“Christmas with Jesus” with its five proposals, “Mission of hope” on November 2, Christmas mission 

“Young Church”, prepared with great effort in most parishes and he mission “Home for all” within the 

“Missionary Project Jacinto Vera.” 

One of the proposals which came from the shared reflection in 2019 and 2020 in the Presbyteral 

Council, Territorial Coordinators and Parish Councils and also from the visits to parishes was a 3 to 5 

years missionary program. With the Pastoral Vicar and a team, we have been working to put forward a 

new evangelization program “Faith alive” endeavoring to strengthen the evangelization efforts in 

parishes.  

We could continue to add initiatives promoted during these years in different vicariates and pastoral 

commissions. I would like to highlight the great work of Social Justice Ministry, especially taking care of 

new challenges: people living in the streets, pastoral work with children in INISA, the work with migrants 

and addicted youth.  

This brief summary of pastoral and missionary activities that I offer is meant to help us realize that we 

are a living body, animated by the Holy Spirit, answering as Church to the challenges that appear 

before us. We are not here to retreat or for triumphalism, but rather to serve joyfully the Lord and to let 

our lungs be filled with the air of Pentecost renewing us and strengthening us. We trust in the grace of 

the Lord, which is at work, the seed of the Kingdom that grows within the weed.  

We are called to go out without fear and with a clear identity to be able to announce and enter into 

dialogue, not to remain locked up in ourselves.  It is the missionary zeal that moved the apostles and so 

many missionaries throughout the history of the Church. In 1969, then Father Ratzinger spoke of the 

Church of the future, smaller, that may not be a force in society but which men and women who feel 

empty of meaning will turn to in search of answers they have been trying to find while wandering 

blindly. Then “it will flourish again and become visible to human beings as a fatherland bringing life and 

hope beyond death.”33 

9. Questions and proposals 

We are happy to live in this time because it is the one where Divine Providence has placed us. It is good 

to make a reflection as shepherds of the people the Lord has entrusted to us, as servants in the vineyard 

of the Lord.  

We have to live joyfully in these times, renewing our missionary conscience that challenges the 

secularizing wave and embrace the call of Pope Francis to be a “Church that goes out”. This Letter 

aspires to be a reflection, not as intellectuals who observe reality but as shepherds and evangelizers, as 

Church in mission, as missionary disciples.  

I offer this suggestions and questions. They seem urgent to me, but it would be good to complete and 

deepen them. 

                                                             
33 Ratzinger, Joseph, “Faith and future.” 
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1. The kerygmatic proclamation of Jesus Christ dead and risen who saves us presupposes a 

conversion of heart to Him. How can we enter deeper into the mystery of salvation and draw 

personal and pastoral conclusions from the reality described? 

2. Bishops, priests, religious and deacons are called to be the first ones to convert. We need to 

shake off secularization and be defenders of a healthy and fruitful secularism. How can we 

distinguish between secularization and a healthy secularism? How can we be present in this 

plural society with a clear Catholic identity? 

3. The richness the Church lived through the 20th century with the rediscovery of the Bible and 

liturgical reform, that was crystalized in the documents of the Second Vatican Council, has 

contributed to the presence of the Bible in pastoral work thus, strengthening the faith. The 

liturgical reform on the other hand, as it has been applied in our midst, needs rethinking in 

fidelity to the Council and, thus, open to tradition. How can we better celebrate our Sunday 

Eucharist? What other expressions of worship and piety can we live and propose in addition to 

Holy Mass? 

4. Catechesis and the formation of catechists is undoubtedly a key element. We must invest in 

resources and people who have clarity and can help us in the different dimensions of catechesis: 

at the parish and school level, children, and adults, etc. The Vicariate for Catechesis has been 

working hard for the last three years. What ideas can we put forward for a renewed catechesis 

leading to a solid formation in the faith? 

5. We admire and support the lay faithful who bear witness at different levels of society. How can 

we accompany the life of the laity in is proper environment: family, work, neighborhoods, social 

and political commitment? 

6. Let us renew the sense of discipline in the life of the Church. Without it, no family, no human 

group, no institution subsists. Which elements in the discipline of the Church we should renew 

and strengthen? 

7. A map of religious response in Montevideo exhibits greater difficulty to reach popular 

neighborhoods. There was a reflection in the years 2018 and 2019. A document was prepared. 

Priests were invited to write to the bishops if they felt called to this pastoral work. We have 

drafted a twinning of parishes. What suggestions or proposals can we create or deepen so that 

evangelization in these neighborhoods continues to be a priority? 

8. It is possible that you may agree with the ideas in this letter. You may agree with some and 

disagree with others. What do I disagree with? What do I agree with? 

 

10. Conclusion: The hope of faith 

We are called to joyfully announce the joy of salvation which only Jesus Christ can bring. Among many 

missionaries who have sown the seeds of the Gospel in our midst, Msgr. Jacinto Vera stands out. The 

bishop who went out to look for the lost sheep. 100 years ago, the Church in Uruguay, separated from 

the state began an adventure of freedom and risk. Our “grandfathers in the faith” did not fear as many 

young and old in our Church do today. It is worth giving our life for Jesus and the Gospel and to know 

that, as Msgr. Vera knew, victory will come holding the hand of Mary. Come Lord Jesus! 
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In these difficult times we live filled with hope in the faith which sustains us and strengthens us to 

proclaim in season and out season the salvation brought by Jesus Christ: It is impossible for us not to 

speak about what we have seen and heard. 

Pope Francis says: I dream of a “missionary option”, that is, a missionary impulse capable of 

transforming everything, so that the Church’s customs, ways of doing things, times and schedules, 

language and structures can be suitably channeled for the evangelization of today’s world rather than 

for her self-preservation. The renewal of structures demanded by pastoral conversion can only be 

understood in this light: as part of an effort to make them more mission-oriented, to make ordinary 

pastoral activity on every level more inclusive and open, to inspire in pastoral workers a constant desire 

to go forth and in this way to elicit a positive response from all those whom Jesus summons to 

friendship with himself. As John Paul II once said to the Bishops of Oceania: “All renewal in the Church 

must have mission as its goal if it is not to fall prey to a kind of ecclesial introversion”.34 

As I mentioned at the beginning of this reflection, I hear the clamor of the Psalmist towards God: 

Restore to me the joy of your salvation, as a call addressed today to us, men, and women of the 

Church, especially to priests, deacons, and those in consecrated life. Our people need the salvation Jesus 

Christ can only bring. We are his ministers.  

“The awareness of the fullness of life into which Christ the Savior introduces us propels Christians 

onward in the mission of announcing to all the joy and light of the Gospel.”35 

A good shepherd goes after the lost sheep, he chases the wolfs away, even more, he is willing to give up 

his life for his flock. We have had in our church great missionaries. Undoubtedly the one who stands out 

is the Servant of God, Msgr. Jacinto Vera. He did not lock himself up in his own office. When he was 

appointed Apostolic Vicar for Uruguay in a Church with scarce clergy, almost no religious life, without 

seminary, without Catholic press, without bishop and many other weaknesses, he prayed, and he 

worked. He went out in search of those who were far away. He was, as Pope Francis would say, a 

shepherd who smelled like his sheep. Pope Francis speaks of a risk present today, looming over us too, 

to lock ourselves up and become sick. In the face of that pitfall, we must be a Church that effectively 

goes out, seeks out, trusts, and waits.  

Msgr. Jacinto Vera trusted in the Blessed Virgin Mary knowing that victory would come through her: 

“Jacinto will prevail through Mary” were the signs of his episcopal crest. It is not about growing in 

number or to be successful according to the criteria of the world. Neither is it about returning to a 

glorious past but to be fecund, living faithfully and joyfully the challenge to evangelize in these times. 

The Church in Uruguay is already a smaller reality. The challenge we face is to live in fidelity to our 

vocation, to be a praying Church who serves and is fecund, a sacrament of salvation that Jesus Christ 

wishes to offer to all. 

When our grandparents in the faith experienced the separation from the state 100 years ago, they felt 

as if the floor underneath them was crumbling. There was no official support, even though it might have 

been small, no religious holidays, no commitments from the state. There was danger and freedom. And 

there was awareness that they were smaller but could become stronger if they faced the challenge of 
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their time. There were also problems within the Church, different outlooks on what needed to be done 

and the problems derived from human frailty. They did not fear. They took on the challenge and the 

1920s and 1930s were the most fruitful decades in the life of the Church in Uruguay. 

Today we are called to look at the forces we have and to perceive the joy and drive of many parishes, 

education centers, communities, and movements. We see in our midst the apostolic strength of so many 

priests and deacons who heroically keep burning the flame of faith in the face of a response that is not 

always commensurate with the effort deployed. We see consecrated persons who bear witness to the 

beauty of a life dedicated entirely to the Lord. We see young missionaries who boldly proclaim Christ, 

the “all terrain” who transmit the faith and bear an incredible witness of fidelity. We see families whose 

priority is to live and hand on their faith to their children. We are called to live clearly, without fear our 

Catholic identity as members and builders, together with others, of this society. In it the Lord invites us, 

who are sinners, to be the salt of the earth and the light of the world. 

“To serve the Lord joyfully” is the motto I chose since my novitiate. I chose it again when I was ordained 

priest and bishop. It is in my episcopal crest. To attempt to look at reality as is, even though it may be 

painful in some respects, does not take away enthusiasm for the mission. It is about serving the Lord, 

not as a burden on our shoulder but in the certain knowledge that his yoke is easy and his burden light. 

The great saints kept good humor. It is just as necessary today to take reality seriously, but not to take 

ourselves too seriously.  

It is worth living life pouring oneself out for Jesus Christ and the Gospel. To row and continue to row as 

we are used to in our Church, knowing full well that the Lord in his own good time will send a favorable 

wind. Victory will come again through the hand of Mary. The Church continues to pray for the definitive 

coming of the Lord as she applies all her energies to evangelization, for in hope we were saved (Rom 

8,24).36 We go forward towards an encounter with the Lord. Come Lord Jesus! 

With my blessing, 

Daniel Card. Sturla 

 

 

 

                                                             
36 Idem. 


